ANDREWS UNIVERSITY 

SEVENTH-DAY ADVENTIST THEOLOGICAL SEMINARY

AN EXEGETICAL ANALYSIS OF THE CLAY IN

NEBUCHADNEZZAR'S DREAM AS DISCUSSED

IN DAN 2:41-43

A Term Paper

Presented in Partial Fulfillment of the

Requirements for the Course, GSEM920

Religious Studies Seminar

by

Ray McAllister

April 20, 2003

CONTENTS

Introduction...........................................1

Translation............................................2

Structure Analysis.....................................3

Genre Analysis.........................................4

Aramaic Word Studies...................................4

     ):enf$............................................5

     Pexar.............................................6

     X:asap............................................6

     +iyn..............................................6

     (rb...............................................9

Clay in Israel and Babylon.............................9

Intertextual Issues...................................12

     Creation.........................................12

     The Potter and the Clay..........................13

     Clay and the Other Materials.....................14

     David and Goliath................................15

     The Mixing.......................................16

     The Tower of Babel...............................18

Parallels within the Book of Daniel...................20

     The Little Horn of Dan 7.........................20

     The Image of Dan 3...............................22

Summary and Conclusion................................23

Clay Poems......  

Notes.................................................27

Transliteration Scheme................................29

Bibliography..........................................30

Introduction

     When attempting to discover the meaning of the clay in Dan 2, it is necessary to conduct deep and thorough exegesis.  Mainstream commentaries, though, often seem to launch straight into interpretation.  This means that there is a need for a purely exegetical study of the clay in Dan 2.  The purpose of this paper, then, is to provide an exegetical analysis of the clay in dAn 2, with emphasis on Dan 2:41-43, the passage that explains the interpretation of the clay.  

     A number of exegetical techniques are employed in this study.  After a translation of this passage into English is presented, issues of structure and genre are considered.   Next word studies of significant words in dan 2:41-43 are presented.  Then consideration moves to the function and meaning of clay, especially potter's clay, in ancient Israel and Babylon.  Then Dan 2:41-43 is examined in the context of various parallels and intertextualities in the OT.  

     This study is concerned solely with exegesis and textual analysis, As a result, no attempt is made to determine exactly which powers or institutions might be described in Dan 2:41-43.  It is the assumption of the author of this study, though, that the literature of Dan 2 is genuinely prophetic, having its ultimate origin with a God Who knows the future and makes it known to His servants.  

Translation

     In order to understand the meaning of the clay in Dan 2:41-43, it is necessary to consider a translation of the passage.  Below is a fairly literal translation of Dan 2:41-43.   In this translation, it should be noted that the term translated, "miry clay," in the Aramaic, literally reads, "clay of miry clay."  

41.  And as you saw the feet and toes, partly 

     of potter's clay, and partly of iron, a 

     divided kingdom it shall be, but some of 

     the firmness of iron shall be in it, as 

     you saw the iron mixed with the miry 

     clay.  

42.  And as the toes of the feet were partly 

     of iron and partly of clay, so part of 

     the kingdom shall be strong, and part of 

     it shall be brittle.  

43.  And as you saw the iron mixed with the   

     miry clay, they shall be mixed with the 

     seed of men, but they shall not cleave, 

     this and that, just as iron does not mix 

     with clay. 

Structure Analysis

     This passage can be understood as employing block parallelism.  Vs. 41 and 42 each begin with a reference to toes, feet, and how such was partly of iron and partly of clay.  Vs. 41d, immediately after the atnach, and 43a each contain the same Aramaic expression, "as you saw the iron mixed with the miry clay."  The structure can be illustrated in the following chart:

a.  Vs. 41a-c, toes, feet, partly of iron and 

    partly of clay

b.  Vs. 41d, as you saw the iron mixed with 

    the miry clay

A.  Vs. 42, toes, feet, partly of iron and 

    partly of clay 

B.  Vs. 43, as you saw the iron mixed with the 

    miry clay

     Based on this diagram, this passage can be seen as comprising two large blocks each made of two smaller units.  The first block, vs. 41, is further explained in the second block, vs. 42, 43.  

Genre Analysis

     Dan 2:41-43 appears near the climax of a speech of interpretation concerning an apocalyptic dream Nebuchadnezzar experienced.  Dan 2 follows a literary pattern consistent with that of apocalyptic literature in Daniel.  As the cryptic and apocalyptic visions of Dan 7 and Dan 8 are subsequently explained, so the cryptic and apocalyptic dream regarding the image is subsequently explained in Dan 2.  

     In addition, the style of using metals to describe the flow of history was common in the ancient Near-East and surrounding regions.  The Greek poet, Hesiod, for example, used the symbols of gold, silver, bronze, and iron as a progression in metals from more to less precious to describe the decline of humanity.  In the Bahman Yasht, a Persian prophecy, Zarathustra sees a four-branched tree.  Associated with these four branches are four metals.  The third metal is steel, and the fourth is mixed iron.  According to this Persian prophecy the metals represent the reigns of kings. 1 

Aramaic Word Studies

     To understand the text of Dan 2:41-43, it is necessary to understand a number of significant words therein.  Since this passage is written originally in Aramaic, one must analyze the Aramaic words employed.  

1)  ):enf$  

     The first word to be considered is ):enf$.  This word refers to mankind, the human race, people, a man, or a certain person.  IN Dan 4:13 the term refers to humankind whose unique type of mind would be replaced in the king by the heart of a beast.  Ezra 4:11 uses the term to refer to people of a certain country, people across the river.  The term, "seed of men," which occurs in Dan 2:43 finds a cognate equivalent, "Zer Ameluti" in Akkadian. 2 

     Additional information about this word can be gained by analyzing the Hebrew cognate, ):enow$.  Its verbal root, )n$ refers to being weak or sick.  One can consider the related form )fnw.$, which occurs in Job 34:6 and Isa 17:11, and )anw.$fh, which is found in Mic 1:9 for examples.  In each case, the word refers to a wound or weakness.  The Assyrian word, Anashu, refers also to being weak or sick. 3 

     This connection between ):enf$ and weakness is significant in the interpretation of the expression z:ra( ):anf$f), "seed of men", in Dan 2:41-43 as it may be difficult to know from the text whether this term refers to the iron or the clay.  .  Vs. 41 says that the strength of the iron would be in the feet and toes.  Vs. 42 says that the toes would be partly strong and partly brittle.  Assuming based on vs. 40, 41 that the iron is the strength, the clay would be the weakness.  If ):enf$ also carries the connotation of weakness, the weak clay would be easily associated with the seed of men.  Next, one may consider the contrasting expression, zera( ham.:lw.kfh, "seed of royalty," as appears in Dan 1:3.  These individuals, according to vs. 3, 4, were associated with nobility and those with exceptional physical and intellectual attributes.  The z:ra( ):ana$f) "seed of men," would, then, be seen as the opposite, simple, non-royals, who are mysteriously joined with the mal:k.w., "kingdom," of iron.  

     Finally, one may consider the literary parallelism used with reference to iron, clay, and the seed of men, in Dan 2:43.  It is noted first that iron is mixed with clay, and, next, that "they," shall be mixed with the seed of man.  Iron would parallel "they," and, clay would parallel the seed of man.  This would mean that "they," is the iron, and "the seed of man," is the clay.  One may observe the following diagram.  

A.  Iron mixed with 

   B.  Clay. 

A.  They, mixed with. 

   B.  The seed of men. 

2)  Pexar 

     The next word to be studied is pexar which is understood to refer to a potter in Dan 2:41.  The Syriac cognate, paharaya, and the Neosyriac cognate, pahara, refer also to a potter.  The Arabic form, Fahhar, refers either to pottery or a potter.  The Ugaritic form, phr, means "potter."  This Aramaic term is a loan word from Akkadian, whose form, paharu, means "potter."  4 

3)  X:asap

 The next word to be analyzed is x:asap.  This word refers to clay, earthenware, pottery, or a pot.  This word has Syriac cognate forms Hespa, hezba, and hesba.  In Yemenite the cognate form hasaf refers to thick clay.  In Ethiopian s.aheb, refers to earthenware or a vessel.  This word is a loan word from Akkadian whose cognate form, hasbu, refers to potter's clay or sherd.  The term refers to molded clay in Aramaic.  5  

     One may, then, consider the repetition of concepts in the phrase, x:asap d.iy-pexfr, literally rendered, "potter's clay of the potter."  x:asap which refers to potter's clay, is used in construct with pexfr, which refers to a potter.  One may also note the alliteration in the two words as both contain a chet and a peh.  Clearly the author wished to emphasize that this was not simply any clay, but, specifically and importantly, potter's clay.  

4)  +iyn  

     It is next important to study +iyn.  This word is understood to refer to a type of miry clay in Dan 2:41-43.  This word in its verbal form means "to besmear with" in Syriac and Neo-Aramaic.  The cognate equivalent of the noun form of +iyn is tin in those same languages.  The Arabic cognate, Tin,  means "to daub or coat with clay."  6  In addition, the Assyrian cognate, titu, is known to have referred to the mire that exists after a flood. 7 

     The Hebrew cognate, +iy+ may be studied in depth at this point.  It refers to mud, mire, or clay.  One may examine Mic 7:10, 2 Sam 22:43, and Zech 9:3; 10:5, for examples.  The dungeon into which Jeremiah was cast contained +iy+ (Jer 38:6) the mire in which the prophet sank.  This soft mire was also the lair of Leviathan as recorded in Job 41:22 (41:30 in English).  Isa 57:20 describes this material as being cast off by the sea.  This word may also refer to potter's clay, as in Isa 41:25 or brick clay, as in Nah 3:14. 8  However the clay would be used, the term +iy+ refers to natural, wet clay that has not yet been worked by a potter or brick maker. 9  The Aramaic determined form, as seen in Dan 2:41-43, then, refers to wet clay.  This term would have been added to x:asap for precision. 10 

     Confusion, then, may arise as to whether or not the feet are composed of hardened pottery, as the first part of vs. 41 suggests, or soft, miry clay as the last part of the verse says. 11  A look at the structure of the passage provides a possible solution.  In the two instances when +tynf) is used, that soft clay is said in the same clause to be mixed, (rb, with the iron.  The places where +iynf) is not used, are when the feet are said to be partly of iron and partly of clay and when the iron is said to not mix with clay.  It is also important to note that the text does not say at what time the clay was soft or hard or that both conditions had to exist simultaneously.  It is possible, then, that the clay could have been soft when originally mixed with the iron.  Since soft clay adheres easily to nearly all solid surfaces, there would appear to be a bond.  Later, after the clay hardens, maybe even from the heating that softens iron, this bond is shown to be more fragile.  The iron no longer mixes with the clay which is no longer called miry at the end of vs. 43.  

     The movement of thought between the present and past follows the pattern of the block parallelism structure described above.  The atnach division in vs. 41 would be the break between the description of the present incompatibility and the flash-back reminder of the past mixing.  Verse 42 returns to the present to describe the strength and brittleness of the iron and hardened clay conglomerate.  Verse 43 concludes the block parallelism pattern by flashing back to describing the conditions and effects of the past state when there could be mixing.  This temporary mixing of iron and clay is made analogous to the temporary mixing of people with the seed of men.  this mixing of people would not result in permanent cleaving, just as iron would not permanently stay functionally bound   to clay, especially as the clay hardens.  

5)  (rb 

     One may finally consider (rb, which refers to mixing in Dan 2:41, 43.  The Hebrew, form, (rb, refers to mixing.  The Syriac cognate also means "to mix." 12  This verb in Dan 2:41, 43, then, suggests people being mixed with the seed of men. 

     The nature of this mixing must then be determined.  Since there is a reference made in vs. 43 to mixing without cleaving, it can be assumed that the iron and clay would not mix like the elements in an alloy such as the bronze of the thighs.  The mixing also does not mean that one foot is iron and the other is clay.  If such were the case there would be no need to say there is no cleaving as the two substances would never be in contact with the purpose of cleaving.  The meaning of "mix" in these verses must be seen as somewhere between these two extremes.  Each foot, then, would have both iron and clay, in contact, but haphazardly    joined.  

     This type of mixing stands in stark contrast to Dan 7.  There, the third beast contain parts of a land animal and a bird.  (rb, is not used with reference to this type of combining which is not said to be unsuccessful or the cause of an incompatibility.  

Clay in Israel and Babylon

     Since Daniel was a Jew immersed in Babylonian culture, it is necessary to understand the nature and general meaning of clay in Israel and Babylon.  Clay, at least in the ancient Near-East, was mainly composed of hydrated silicate of alumina, with the chemical formula, Al2O3 2SiO2, 2H2O.  This compound would be mixed with impurities.  At times the impurities would compose up to half the volume of the clay. 13  

     Clay could be referred to as in the native, wet form or in a worked form as in pottery.  Some clay was used in sun-dried and kiln-fired brick.  Clay could also be used to cover roofs or floor surfaces.  A potter made dishes, toys, idols, or cult objects.  Clay could also be a writing material.  Ownership seals would often be stamped on wet clay.  The clay of Dan 2 was most likely a special type, like cloisonne', also known as terra cotta which was found  in pottery. 14  

     The Hebrew language had many words, other than +iy+, to describe clay.  While +iy+ referred to wet clay, dry clay was referred to as (fpfr, or dust.  In Gen 2:7, Adam is said to have been formed from (fpfr.  In Job 10:9, Job says   that he was made from clay and did not wish to return to (fpfr, dust, showing clearly that this term, "dust," can be used interchangeably with "clay."  In Gen 2:19, ):adfmfh, "ground," is the term for clay that is used to describe the material from which the animals were crafted. 15 

     The general term for any worked clay, was xomer.  This, in fact, is the word, translated, "clay," in Job 10:9 from which Job said the man was made.  Other texts that use this word are Job 33:6, Isa 29:16; 41:25; etc. 16 

     It is clear that there was seen a strong connection between clay and creation in Israel.  A similar connection existed in Babylon.  In one Babylonian myth, referred to as "When Anu Had Created the Heavens," the goddess, Mami, at the behest of Enki and other gods, made humankind out of clay mixed with the blood of a slain god.  This myth dates back to the first Babylonian dynasty. 17  In such a myth, humanity was created to fear the gods and carry the yoke.  Humanity, being a mixture of clay and a god's blood, would be joined with the divine. 18 

     Another myth,  dating back to 800 B.C.E., is described on a tablet at Ashur.  The names of the first two human beings formed, are written with the deity superscript. 19  The gods were to spring mankind up like grain from the ground. 20   In "The Creation of the World by Marduk," Marduk is said to have taken dirt and created humanity. 21  While clay is not directly mentioned in these myths, the ideas of springing someone up from the ground and shaping humanity from dirt draws one to think of the clay common to this type of myth.  Instead of forming humankind from nothing or a material such as water or molten metal, the human species is said to be made directly from the earth in both Israelite and Babylonian accounts.  

Intertextual Issues

     A number of OT themes and passages aid one's understanding of the clay in the image of Dan 2.  In the following paragraphs the more significant and relevant parallels are discussed. 

1)  Creation  

     Since clay is associated with creation in both Israelite and Babylonian sources, it would be advisable to study the Biblical creation story in Gen 1, 2 in comparison with Dan 2.  One can first consider Gen 2:7. 22  There, humankind is formed by God from clay of the ground, as noted in the above section.  One can see the imagery of a potter or sculptor working clay to shape a desired form.  In Gen 1:27, humankind is formed in the image of God.  The word for "image," celem, which occurs in Gen 1:27 appears in cognate form in Dan 2 with reference to the image Nebuchadnezzar saw in the dream.  The statue he saw, though, was mainly composed of precious metals.  Finally, Gen 2:24 says that as a result of the joining of Adam and Eve, a man would cleave dbq, to his wife and the two would be one flesh.  The Aramaic word, also dbq, the cognate form of the Hebrew term for cleaving, also appears in Dan 2.  There, though, it is said that a people would not cleave when mixing with the seed of men.  This is said to be just as iron does not mix with clay.  Thus, while a marriage-style alliance unites two different forms, male and female in Gen 2, the alliance between the iron and clay, and thus, between the peoples so described, produces no cleaving in Dan 2.  In addition, if humankind was formed of clay, and not iron, the seed of man would be more easily connected with clay rather than iron.  This strengthens the case that the clay and the seed of man are the same.  

2)  The Potter and the Clay  

     This theme of God as the potter and humanity as the clay is continued in symbolic language elsewhere in the OT.  In Isa 29:16 people are compared to a clay pot that says its potter did not make it and He had no understanding.  These people can be associated with Israel as David is said to have dwelt in their location. (Isa 29:1, 2)  In Isa 45:9 clay disputing with the potter is the metaphor for a rebellious people.  According to vs. 11, the people, again, is Israel, whose Maker is the Holy One of Israel.  In Isa 64:8 it is said that God is the potter and His people are the clay.  

     Then one can consider Jer 18:1-6.  In this passage the prophet visits a potter who is forming a pot that appears misshapen.  The potter re-forms the clay into a properly-designed pot.  God then says that He can do the same thing for Israel. 23 

     One can next consider Psalm 2 where it is said that nations that rebel against God would be dashed like a potter's vessel. 24  This passage, though, does not mention "clay" by name, and so does not affect the discussion regarding clay as a symbol of Israel.  This use of potter's wares as a metaphor, though, still illustrates the fragility of those who resist God.  Clearly, then, clay can be seen as a symbol for a holy people who find their origin directly with God.  Human mortals also bear fragility as clay does.  As a result, the ridiculousness of rebelling against God can be compared with the ridiculousness of clay rebelling against a potter.  

3)  Clay and the Other Materials  

     While the focus of this study is on the clay of Dan 2, a full understanding of its significance can not be gained without a basic understanding of the materials with which the clay is contrasted in the image.  These materials, gold, silver, bronze, and iron were often mentioned together and, in a majority of times, in the same order, in the OT.  These materials are said to be spoils of war in Num 31:22 and Josh 22:8.  They were used in the Tabernacle,  as seen in Josh 6:19, 24.  These materials were also used together in Solomon's Temple as seen in 1 Chron 22:14, 16; 29:2, 7; 2 Chron 2:7, 14.   When one considers the special uses for these materials, it becomes clear that all four were seen as precious to Israel, even the iron.   

     These metals were also seen as precious and important in Babylon, but for a different reason.  Dan 5:4; 23 both say that the Babylonians worshipped gods of gold, silver, bronze, and iron.  These precious metals, which were formed by humans, were joined with clay, not a metal, but which is associated with God's creating, in the image of Dan 2.  

     It can be noted at this point how, unlike metals such as gold, silver, bronze, and iron, clay, being commonplace in the ancient Near-East, was of little value intrinsically.  While a number of the Biblical lists of precious metals discussed above mention the non-metallic materials, wood and stone, (1 Chr 22:14; 29:2) none of those lists mention clay.  A god of the non-metallic substance, clay was not mentioned in the list of gods of precious metals in Dan 5 while gods of the non-metallic materials wood and stone were named.  One can now consider Hesiod's depiction of the decline of civilization which moved from most precious gold to least precious iron.  If such an understanding of the values of materials were applied to the interpretation of the image of Dan 2, clay, as the commonplace fifth material in Nebuchadnezzar's image, might suggest a further degradation from an ideal of glory.  Since the other materials were precious metals, unlike common-place, non-metal clay, clay, then, is even clearly strongly seen as not belonging in this image.  

4)  David and Goliath  

     Another intertextuality one may consider is 1 Sam 17:3-7, the description of Goliath.  Goliath is described as having great size and evoking great fear, just as Nebuchadnezzar's image does in Dan 2:31.  Goliath is described as being covered with bronze, one of the metals in the image of Dan 2.  The Hebrew word for "bronze" is the cognate form of the Aramaic term for the same material in Dan 2.  The giant, like the image, is also described from his head to his feet, with the words for "head" and "feet" being cognates of the Aramaic words for the same regions of the body in Dan 2.  Both Goliath and the image of Dan 2 are brought down by a stone, again with cognate equivalents for "stone" used in both 1 Sam 17 and Dan 2.  In addition, both stone strikings result eventually in a kingdom being established.  The one who slung the stone at Goliath was David who eventually became the father of a great and long-lasting kingly dynasty in Israel.  The stone that overthrew the image of Dan 2 became a great kingdom which would endure forever. (Dan 2:44)  One major difference between these two stories is that Goliath falls because of a stone striking his vulnerable head and the image falls because of a stone striking its brittle feet.  

     A connection between Dan 2 and 1 Sam 17 might suggest that, in Dan 2, the clay is leaving the providence and formation of God to join a human-shaped enemy of God.  Such an alliance would make the clay as evil as the rest of the image.  Thus, the clay would need to be destroyed with the rest of the image.  

5)  The Mixing  

     Another important intertextual issue concerns the word, (rb, in the Aramaic of Dan 2:43.  This word followed by the preposition, b, refers to a mixing with peoples, the seed of men, in this instance.  One must consider the three OT texts where the Hebrew cognate of the Aramaic (rb, which is also (rb is used in connection with b.  In ezra 9:1, 2, complaint is brought because the holy nation has mixed itself in marriage with the pagan peoples in the region.  God's people were to be separate, but instead, had mingled with the unholy nations around them.  In Ps 106:35, 36 it is said that God's people mixed themselves with the nations around them and learned their practices of idolatry.  The third occurrence of this construction is found in Prov 14:10 which says that a stranger cannot share (mingle with) another's joy.  All three instances involve the verb taking the hithpael stem, the Hebrew stem closest to the Aramaic, mit:(frab, which appears in Dan 2:43 in the context of the attempted intermixing of peoples.  

     The first two passages concern the mixing of peoples, a concept suggested by the reference to a power being mixed with the seed of men in Dan 2:43.  In both Hebrew passages (rb is used with the negative connotation of mixing good with bad, and, thus, corrupting the good with the bad.  IN addition, in both cases, the verb is a plural as it is when referring to mixing with the seed of men in Dan 2:43.  Ezra 9:2, when referring to the mixing of the holy seed, uses the cognate form for "seed" that occurs in the Aramaic expression, "seed of men," in dan 2:43.  

     In the third passage, Prov 14:10, mixing is prevented because of an incompatibility caused by lack of familiarity and genuine relationship.  The word for "not" in Prov 14:10 is the cognate form of the Aramaic equivalent in Dan 2:43 where it is said that iron does not mix with clay.  In addition, the verb in Prov 14:10 is singular as it is at the end of Dan 2:43 when it is said that iron does not mix with clay.  

     As one can see, all three Hebrew examples of this construction suggest a mixing between incompatible elements that cannot and/or should not take place.  When people are said to be mixed directly with other people, as in the first two examples, the mingling is always understood as an undesirable and improper mixing of God's people with the wicked.  This information would add evidence to the assertion that the clay-iron mingling represents a holy organization mingled, or attempting to be mingled,  with a different, unholy organization. This mixing fails because of an incompatibility similar to that of iron and clay.  

6)  The Tower of Babel  

     It is also necessary to consider Gen 10, 11 and the divided kingdom of Babel. 25  Gen 10:10 says that the beginning of Nimrod's kingdom was Babel, the same word used in Gen 11:9 for the location of the tower of Babel, where the great scattering occurred.  this suggests a tie between the two passages.  

     Another descendant of Noah, Peleg, bore his name because, according to Gen 10:25, in his days the earth was divided.  Nimrod was in the third generation from Noah, according to Gen 10:1; 6-8.  Peleg, in the fifth generation from Noah Gen. 10:1; 21-25) was only two generations away from Nimrod.  Nimrod, then, would have been able to mature and become involved with the confusion and dispersion of Babel before Peleg entered the scene. (Gen 11:1-9)  The dividing of the earth in the days of Peleg, then, is most likely the dividing and confusion as a result of the incident at the tower of Babel.  

     There are a number of parallels between Gen 10, 11 and Dan 2.  The word, Babel, in Gen 10, 11 is the same as the Aramaic for Nebuchadnezzar's kingdom of Babylon, as discussed throughout the book of Daniel.  According to Dan 2:36-43, Nebuchadnezzar's Babylon would eventually lead to a system of division just as the nation at Babel.  In addition, the word plg "divide" (Gen 10:25) is the Hebrew cognate of the Aramaic word for the same idea in Dan 2:41.  Finally, xomer, which has been previously said to refer to clay in this study, is mentioned in the Babel narrative. (Gen 11:3)  The text says that the people used a substance with a similarly-spelt name x"mfr "bitumen" as xomer.  Nonetheless, the connection between the forms is noteworthy and may show another connection between Gen 10, 11 and Dan 2. 

Parallels within the Book of Daniel

1)  The Little Horn of Dan 7   

     One may now examine passages in the book of Daniel that may be intratextually connected with Dan 2:41-43 and the surrounding verses.  The first parallel one may consider is Dan 7:7-14.  In Dan 7:7 a fourth beast arises which is strong and has teeth of iron.  This is similar to the fourth kingdom of iron as described in Dan 2:40ff.  The Aramaic words for "fourth," "iron," and "strong" all appear in both passages.  A reference to "man" ):enf$ is also made in both passages.  Dan 2:43, in the discussion of the clay, says that a power would mix with the seed of men.  In Dan 7:8, in the discussion of the little horn, the little horn is said to have eyes as a man.  Both these objects, then, have human-like characteristics.  

     In addition, the stone mentioned in Dan 2:44 is analogous to the son of Man mentioned in Dan 7:9-14.  In Dan 7:13, 14 this Son of Man is said to receive a kingdom that would last forever.  The words for "kingdom" and "everlasting/forever" all appear in both passages.  In addition, both kingdoms are said to never be destroyed, with the two-word expression, "shall not be destroyed," being written the same way in the Aramaic of both passages.  The following chart illustrates these points:

Parallels between the Clay and the Little Horn

Term           Dan 2    Dan 7

Fourth power   Vs. 40   Vs. 7

Iron           Vs. 40   Vs. 7

Strength       Vs. 40   Vs. 7

Man            Vs. 43   Vs. 8 

Everlasting    Vs. 44   Vs. 14 

   kingdom 

Shall not be   Vs. 44   Vs. 14  

   destroyed   

     One can also consider how the fourth beast of Dan 7 is said to have ten horns.  While it is not said how many toes the image of Dan 2 was shown to have, the image, being in the form of a man, with a head, chest, arms, legs, and feet, might be assumed to possess ten toes like a man.  In addition, one can note how a new power, clay, appears amid the iron, the fourth metal, in the toes of the image.  Likewise, a new power, a little, human-like horn, arises from the horns of the fourth beast of Dan 7.  Both new powers seem to cause division, division between the iron and clay, and division between the little horn and the remaining horns.       These linguistic and thematic ties between Dan 2 and Dan 7 show a connection between the little horn, the clay, and the seed of men.  If the clay and the little horn are analogous and the seed of men and the little horn are analogous, the clay and the seed of men must also be analogous.  This strengthens the argument mentioned previously in this study which says that the clay and the seed of men are the same entity because both are described with reference to weakness.  

     It should also be noted here that the clay of Dan 2, like the little horn of Dan 7, is not referred to as a separate kingdom.  Both forces rise up from within a fourth kingdom.  

     The parallel described in the above paragraphs clearly identifies the clay with the little horn of Dan 7.  This means that the clay is associated with that entity which would speak boastfully against God, persecute the saints, and seek to change times and laws. (Dan 7:25)  The saints would be given into the hands of such an entity for a time, times, and half a time. (Dan 7:25)  The clay, then, which would be formed by God, and the little horn, which rebels against God, must refer to a separate spiritual power that would arise from within the fourth kingdom.  

2)  The Image of Dan 3   

     One must also consider the connection between the image of Dan 2 and the image of Dan 3.  The image of Dan 3 was made entirely of gold.  The same words are used in Aramaic for "image" and "gold." (Dan 2:31; 3:1)  The image of Dan 3 was built to be worshipped. (Dan 3:5, 6)  This suggests a link between the image, part of which was clay, and the idolatry of paganism.  One can also recall that gold, silver, bronze, and iron have gods that were worshipped in Dan 5.  In addition, as clay is associated with the creative/building power of God, an image of metals is associated with the creative/building power of humanity, in the case of Dan 3, Nebuchadnezzar.  This shows further the contrast between the clay and the other metals.  

     The information in the above paragraphs apparently suggests that a spiritual force whose origin can be traced directly to the holy and just creativity of God would mingle with a temporal force whose origin is associated with the monstrous and idolatrous creativity of humanity.  The righteous, clay power, then, would be corrupted and become a power of evil.  This new mixing would result in the persecuting of God's remaining loyal followers and the general rebellion against Him.  

Summary and Conclusion

     When examining the meaning of the clay in Dan 2 it is necessary to employ many linguistic and exegetical techniques.  Based on structural analysis word studies, and intertextual analysis, it is clear that the clay does not appear to belong in this image of precious metals.  The clay, apparently, might have been joined to the iron when the clay was soft.  The process of hardening would have weakened the bond so that true cleaving would not take place.  Clay, in the ancient Near-East, draws one to consider the idea of a deity, as a potter, creating humankind.  In the Bible this idea is applied to Israel, once Israel became a nation.  As God's people would rebel, He would offer to re-form them as a potter can re-form clay.  

     The clay of Dan 2 is joined with a monstrous image of pagan evil and idolatry.  While the other metals are referred to as kingdoms, such a designation is not applied to the clay.  This and the previous information leads one to suggest that this clay power is a spiritual power whose origin, in the beginning, is God.  Based on parallels with Dan 7, though, this holy power becomes corrupt and persecutes the saints.  The best the iron/clay power can hope for, though, is a divided kingdom, like the original Tower of Babel. The two forces may appear united at the beginning, but in time, such unity would crumble.  It is this mixed kingdom that falls first, though, in the end, when the glorious stone kingdom arrives. (Dan 2:34, 35)  

Clay Poems, By Ray McAllister

I Am Clay  (December 11, 2005)

I am clay 

Dust and ashes 

Shaped 

To be beautiful 

But no less 

Formed from the humble ground 

On which I walk. 

All I am 

I owe 

To the Artist 

Who made the plain elements of earth 

Into the intricacy 

The uniqueness 

Of my existence. 

And so 

I must not work 

To mold myself 

After any shape of worldly greatness 

Or even 

What I think is His image 

But I must stop 

And submit 

That the perfect Potter 

May construct me 

To be a vessel of simplicity 

To carry the treasure of His love 

His power 

To all.     

Clay Not Mixed  (December 12, 2005)

Let the clay of my humility 

My moldable nature 

Not be mixed 

With the iron of pride 

And self-gratification. 

Let me not become strong 

By using the world's strength 

As my own. 

But let me be weak 

And preserved from all evil 

As You defend me 

O Lord 

As Your treasure.      

Clay and Iron  (2/19/04)

There once was a lump of soft clay 

That mixed with some iron one day.  

They tried to hold fast  

But as time slowly past 

Their division and chaos would stay.  
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TRANSLITERATION SCHEME

Alef..........)  Samek.........S  Hireq.........I  

Bet...........B  Ayin..........(  Holem.........O

Gimel.........G  Peh...........P  Qamets Hatuf..F

Daleth........D  Tsade.........C  Qibbuts.......U

Heh...........H  Qof...........Q  Shureq........W.

Vav...........W  Resh..........R  Sheva.........: 

Zayin.........Z  Sin/Shin......#  Hatef Patach..:A

Chet..........X  Sin...........&  Hatef Segol...:E

Tet...........+  Shin..........$  Hatef Qamets..:F

Yod...........Y  Tav...........T  Maqqef........-

Kaf...........K  Patach........A  Ketiv.........*

Lamed.........L  Qamets........F  Qere..........**

Mem...........M  Segol.........E  Dagesh....... .

Nun...........N  Tsere........."  Cantil. posn..^
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